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Jainism not an Atheism 


Those who believe in a creator sometimes look upon 
Jainism as an atheistic religion, but Jainism cannot proper- 
ly be so called. Jainism does not deny the existence of 
God (Farmatman.) God is described in Jain scriptures, 
but there is a difference between the description of God as 
given in these books and the description given in the reli- 
gious books of other faiths. The chief difference is that 
while God is described in the books of some other faiths 
as being a creator and ruler, God is not so described in 
the Jain books. God, according to the Jain description, 
is an all-knowing and perfectly happy soul widi infinite 
capadties of activity, a pure and perfect soul without any 
material body, a being that caimot perish or become 
degenerate. 

To disbelieve in the existence of a thing is not the some 
as not attributing to that thing some particular quality. In 
believing in the existence of soul in a pure and perfect state. 
Jainism cannot be classed- widi those who do not believe 
in the existence of soul different from the body or different' 
from matter. Pure soul and God are in reality one and the 
same thing, and the final goal of any particular soul is to 
become pure and perfect ; in other words to become a 
^ God with all Ae attributes of divinity -vdiich, in the Jain 
’ faith, do not include creating and ruling. 

^ Atheiste properly speaking are those who deny the ex- 
Mtcnce of soul and maintain that there is no such thing as 

I ' 
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a soul distinct from matter, and assert that what people 
call soul is nothing 'but an outcome of a particular com- 
bination of atoms of matter, and that when that particular 
combination is impaired ; the soul becomes extinct. 

According to Jainism every soul has existed from eterni- 
ty; and from eternity souls have*ever been merging from 
the ordinary embodied worldly condition into the pure con- 
dition, and will continue for all time to do so; but they 
never come do^vn from this condition of Godhead to the 
condition of souls in the ordinauy embodied states. 

From all eternity the ordinary soul has been indul^ng' m 
false attachment and aversion to other things ; ignorant S 
its own nature, and by reason of this indulgence it is nev* 
at ezise. Upon the abandonment of this attachment ana 
aversion the soul becomes calm and tranquil, and wheri 
completely free from the influence of these unnatural acti- 
vities the soul lives its natural life and becomes all-know- 
ing, permanently happy, and immortail; in short it becomes 
a God. Thus Jmnism does not deny the existence of God 
but it does deny that in Godhead there is the qualit3C_o{ 
creating and ruling other things and beings by punishment 
and rewsnd. 

Now let us see whether the qualities of creating and rul- 
ing can be attributed to Deity without impairing His othei 
qualities, or whether attributing those qualities to the Deitj 
•involves contradictions and defects, without contributing 
to the virtuous conduct of man eund to his salvation. 

Those who believe God to be a creator can be divided 


chiefly into two classes, (1) those who regard three things 
as eternal, t>tz.,God, soul, and matter, saying that out o 
the two latter God makes the world; and (2) those who hole 
that only God is eternal and nothing else. This latter cla» 
may be again divided into (a) those who believe that Go(} 
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created the world out of nothing, and (h) those who believe 
that God created the world out of himself. 

With regard to first class, viz., those who believe that 
God, matter, and souls arc eternal and that God makes the 
world out of the matter and the souls, it is obwous that, 
given matter and souls with their attributes and conditions, 
they are quite sufficient by their mutual interaction, to make 
a world, and there is no need of any interference by a 
Deity. 

Further, perfection and all-happiness must be attributed 
to Diety, and being thus perfect and happy he could not 
' wish to create a world, for a desire to create a world would 
indicate a want in the Deity, and a want is not consistent 
■with the idea of perfection. Thus by attributing creation 
to Deity the qualities of perfection and happiness are des- 
;lroyed. 

Further, it is admitted that ordinary living beings suffer 
pain wd misery, and that salvation from these pains and 
miseries can be obtained by obeying the precepts of God 
as given to the world. But creating souls and bringing 
them into the pains and miseries of the world and then 
afterwards giving them precepts, by acting upon which, 
•Aey can release themselves from these pains and miseries! 
« not an act of wisdom; for an omniscient and almighty be- 
mg who should put a thing into an unsatisfactory conditiori 
.and then pve it rules for its betterment could not be called 
j wise and benevolent. 


. Agam. an omniracnt being ha, no need ot testing eny- 

rthTr be safd 

Voald°if“ ‘b!' to see which of them 

^wou d obtain salvation and which would not then 

yomniscient quality of the Deity is destroyed. 
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Again, to attribute creation to Deity is not consisteni 
'with goodness, because with a perfectly good creator there 
would be no evil or impurity in lus creation ; no worldls; 
ruler desires bad actions to be committed in his country, but 
worldly rulers are not omniscient and omnipotent, and they 
cannot therefore prevent such action from being committed 
in their kingdoms; but Deity is to be considered as perfect* 
ly powerful and benevolent as well as omniscient, and 
therefore no evil deeds could be committed were Deity 
the creator of the world, for he would not give his creatures 
the power of committing such deeds. 

< The same is the case in relation to sorrow, pain.' disease, 
and poverty. If it be said that pain and disease are the 
result of the evil deeds of those who suffer these things i 
then if Deity is regarded as the creator who gave i>eople 
the power of doing evil deeds and afterwards punished 
them for exerting that power, such a Deity ■vvould lack the 
quality of goodness, for what would one think of even an. 
earthly father who seeing his son about to commit some 
evil deed and being able to prevent him, took no action 
in the matter, but punished the son afterwards for his sin ? 

The next thing to be considered is the bolief 
is the only eternal existence and that he created the ' '' { 

out of nothing or else out of himself. 

•With regard to the theory that God Created the world' 
out of nothing, is there any proof or argument that can be 
found to support this belief? Apparently not; for nature- 
does not show us that this world came into existence out: 
of nothing ; nature does, not show us any single instance 
where something hiis come into existence out of nothing; 
everything that^we see heis had a previous state, and we- 
never see anything that goes into absolutely nothing. Phy- 
sical sdence has proved that sometlung does not come out: 
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of nothing and that a thing cannot be reduced to nothing.. 
If God created -the world out of nothing he- could- deatro3^ 
it, and this implies that being can be converted into non- 
being; so that those who worship the land of God that we 
iare now considering worship a being who has the potenti- 
ality of becoming non-existent. But “ being " and 
** non-being ” are contradictory terms and caimot be 
converted into each other. Non-being cannot become be- 
ing, nor vice vena, which is obvious to common-sense-and 
to the intuition. Thus the Uieoiy that God has created the 
world out of nothing and can destroy it whenever he plea- 
ses is contrary to common-sense, contrary to the intuitive 
laculty, and contrary to sciendhc evidence and to natural 
law. 

. The next point is the theory that God is the only eternal 
eiist^^'.* and has created the world out of himself; that is 
to say, he himself has taken the shape of the world. If 
this theory be held, then the question arises how God, who 
is a pure and perfect being, could convert himsefl into this 
impure and imperfect world. Either the work of creating 
the world cannot be attributed to him, or else the germ of 
the impurity found in the world must have been in him 
From eternity. That is one difficulty. Another difficulty 
is the impossibility of an intelligent being becoming hon- 
intelligent matter. In the world there is insentient matter as 
well as intelligent being, and sentient intelligent being could 
not function as the insentient and non-intelligent elements 
hat there are in the world; so the theory that God and in- 
telligent being, created the world by himself taking'the 
ihape of it including the non-intelligent parts is untenable. 

Those who hold this theory of God being the only eter-, 
tal existence and himself taking the shape of the world 
ire. among others, the Vedantists of India. They hold 
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that God is pure' intelligence and that when he created 
the world he associated himself with what appears to be 
and is .called the non-intelligent. But here the question 
arises whether this non-intelligent element .with which in- 
telligent being became associated is a separate and differ- 
ent entity from God, or whether it is an attribute of God. 
If, it is a separate entity, then the theory of there being: 
only one eternal thing is contradicted and dualism is ac- 
cepted. If, on the other hand, it is an attribute of God, 
then this non-intelligent element must always have been 
with him and he cannot be regarded as pure intelligence 
■ but must always have the elements of non-intelligence and' 
impurity in him. In the Jaun theory this association of th^ 
.pure and perfect intelligence with the element of non-in- 
telligence and impurity is acknowledged, but the difference 
is this that while the Vedantists hold that God associated 
himself at some particular time with this non-intelligent ele- 
ment arid thus became the visible world, the Jains main- 
tain that this pure intelligence and non-intelligent element 
in so far as they are at present intermingled have been in- 
termingled with each other from eternity and are thus the 
cause of the visible world. Soul and matter in the ordin- 
ary living being are as a matter of fact actually intermingled 
but as they never became but always have been interming- 
led, the question of the cause of their so becoming does not 
arise, for there never was a time when those souls who 
are now intermingled were not so. The real nature of the 
soul itself is. the same whether intermingled with matter .or 
pure, but while it is combined with the non-intelligent ele- 
ment in the form of subtle material forces, these produce 
feelings of attachment and aversion ; and the.. ' 
.passions, acting as the instrumental cause of goo> 
smd bad unnatural actions, become the meai 
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■whereby new matter of a similar kind is attract^ 
to and combined with the soul. This matter that 
is attracted to and combined with the soul becomes a kind 
-of stored force which wll at some time or other spring into 
activity and produce some kind of pleasure or pain to the 
soul. After having'thus exhaused itself it falls away from 
the sould but, as Just mentioned above, while it is opera- 
ting it acts as the means whereby new matter of a similar 
kind is attracted and assimilated until the soul comes to 
know its own nature and recognizes these forces as foreign 
elements, when it ceases to identify itself with them, so that 
while they are exhausting themselves no fresh forces of a 
similar character are generated. Once all these foi'eign 
forces are removed from the soul it is pure; and never a'gain 
becomes impure; it has reached Godhead. 

So we have now seen that the quality of beirig creator 
and ruler cannot be attributed to Diety without detracting 
from' other qualities essential to the idea of Deity. But 
there are some further considerations to be mentioned. 

One great argument put forward in support of the belief 
that there must be a creator and ruler of the universe is the 
fact of system and order in the processes of nature, and also 
the fact of beauty, it being maintained that these are the 
evidence of intelligence. However, it is not correct to say 
that there arc only beauty and order in the world, for there 
are also disorder and ugliness. If it be said that storms, 
earth^ake, and disease are sent by God for some benefici- 
al object that he has in view, then obviously this view is 
•taken at the expense of either the quality of benevolence 
' or the quality of omnipotence, for were God both benevo- 
lent and omnipotent, siich injury and inconvenienfce would 
not be allowed to exist. 

Further! it is too bold an assertion to say that the whole 
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I^enomena of world, .including litose of material subs- 
itauces such as chairs, and tables, can be explained by only 
intelligence at their cause. An effect that is composed of 
^oth intelligence and non-intelligence cannot be - said to 
ame from intelligence only. And, again, uniformity and 
regularity do not arise only from the action of intelligence, 
for an intelligent being is more likely to behave in an irre- 
guleur way than is a non-intelligent substance such as a chair 
or a table, which will proceed according to its fixed nature 
until acted upon by some external cause. 

According to Jainism the world is the effect 
of both intelligent and non-intelligent causes. The 
intelligent cause is of only one kind, while the. non- 
intelligent catises are of five kinds. These six entities are 
the causes of the world, these six entities in their vari- 
ous conditions with their attributes and natures. The na- 
ture of the intelligent cause is to know; the five non-intelli- 
gent causes are matter, space, time, and two things which 
act respectively as. the cause or means by which resting 
things rest and moving things move. 

it is not maintained that these six causes created the 
world at some particular time ; they exist,- always have and 
always will; and by their changing conditions and inter- 
action cause the world to be what it is. There are always 
two causes in any event, namely, the 'upadana and the 
nimitta,* that is. to say, the substantial cause and the iiw-- 
trumental cause; fire, for instance, would be the instru- 
mental cause determining water to boil, water being the 
substantial cause of the event called ** boiling." And each 
^ the above named six substances or realities, namely, 
mtelligent being, space, bme, matter, and two -others,' is ' 
both substantial cause and instrumental cause, each acts 
upon the others and is itself acted upon by the others. 
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SEach has the power of oiiginatuig new states,' destroying 
•old ones, and keeping itseli permanent. This;pow6r'is 
called "satta,” It is not a seperate entity existing outside 
^ese six realities, , it is a power inherent in them and in- 
--separable from them. It is not an extra-Oosmic, . in- 
■dividual person creating and controlling the universe; it is 
•an attribute of each of the six substances, not a being at all 
-either intelligent or non-intelligent. Thus the power which 
■creates and destroys things is not extra-cosmic outside the 
-above named six realities the power is inherent in tlie 
•things themselves, and is found in both the intelligent and 
ran the non-intelligent realities. This power is not called 
'God, in Jainism. That is the Jain position and' it is 
•throughly sound. 


- The next consideration is with regard to the belief in a 
•creater contributing to the virtuous conduct of man and to 
<lu8 salvatioii. To worship a creater does not necessarily ' 
■either contribute to virtuous conduct or lead to 'salvation, 
rthe finri goal of life (mo^ha). There are five Salierit 
Tjnnaples of virtuous conduct which are recognized by 
most refigions.they are not to kiU or hurt any living 
temg, that is to say, to live and let aKve ; not to tell falie- 
Aoods, that IS to say, to be truthful; not to steal, but to be 
honMt;^not to commit adultery, but to control the Sex 
passion; ^d finally detachment from wordly objects and 
•=»enm^ pleasures. Now the belief in a God who is re- 
garded as creater leads men to think that God has creatod 

^ ™ he indulges in the free tii€* 

cf mch thing, a. rneat and vdne.- Such men do not afcV 
much upon the first, fourtii. and fifth of the aboW 
S ^®^***o« of' these often leads to the* 

'“S't™"* **">• .nd honej.? 

» IS agreed by most religions that for the attaifii 
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•ment of salvation it is necessary to control the passions 
and desires, and to sever one’s wordly connections, and 
people who believe God to be a creator argue that as God 
has given drem these passions and desires, why should 
man try to suppress them, and having been sent into tHe 
world why should man try to sever his connection with it 
or live an unwordly life? So that, it is obvious that the 
worship of God as creator does not necessarily lead to a 
virtuous life or to salvation (moksha). Thus we have ad- 
ditional reason why the Jains do not attribute to Diety the- 
quality of being a creator, but regard God as a pure and 
perfect being, omniscient, happy all-powerful, and' 
eternal, who neither creates other things or beings, nor 
rewards nor punishes. 

Another argument sometimes put forward by those who 
believe that the Deity is the creator, is with regard 
to punishment and reward ; it is said that in the 
world criminals and evil doere are not punished where 
there are no judges or magistrates, and that in the same 
way the soul could not be punished or rewarded after 
death for its good and evil actions unless there were a ruler 
of the universe. In answer to this it must be remembered 
in the first place that criminals are not always punished, by 
a judge or a magistrate, but receive their punishment in 
some other way by getting killed by accidents, such as- 
fedling from a window when burglaring, or by getting 
diseased, etc.; and in the second place it must be remem- 
bered that Judges and ihagistrates sometimes 'send' to piis'oh' 
innocent persons while the real culprit gets off free. Thus- 
it* cannot be- that one’s punishment and reward come by 
judges and magistrates ; there must be some* other cause.- 
According to the Jain theory the cause of punishment an<f 
reward is what is called ‘karma.' It has the capacity at 
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its proper time of producing an effect upon the personi 
who has generated it, and all such things as accidents so> 
called, disease, the actions of judges, etc., are only the 
instruments by which the effect is brought about, so* that 
there is no possible need of any action by Deity, the re- 
ward or punishment following simply as effect from cause, 
that cause being, as already mentioned, what is called, 
"iijarma." Karma is something quite real, but unintelli- 
gent, it is a subtle matter that is attracted and assimilated 
by reason of certain foreign elements in the person, such 
as delusion, lust, anger, pride, deceitfulness, and gree'd' 
which themselves are other k.armas in another aspect. 

Again, it might be asked by some, if God is not our 
creator, if he docs not reward or punish us, if he renders 
no service to mankind nor has anything to do with man’s 
affairs, what then can be the use of worshipping Deity ? 
The answer to this is that by worshipping Deity as one- 
worships heroes, by meditating upon the attributes, the 
same attributes tend to become manifest in us. It is a rule 
that man’s thoughts take the tinge of the things towards 
which his thoughts arc directed, and by' thinking of the 
attributes of Deity, man’s condition is' improved and his 
spiritual nature is developed and he ultimately reaches the 
stage where he begins to realise that the attributes of Deity" 
are also his attributes, attributes latent in man ; but that 
owing to wordly desires and aversions these divine qualities 
are obscured in man. So that while external Deity neither- 
giv'es anything to anybody nor takes away anything from 
anybody, still the worship of Deity is a means whereby 
one’s own spiritual nature can be developed, and it is 
therefore most beneficial to worship Deity in this sense. 

There is another question that might be asked, namely,, 
if God is not the creator and ruler of the universe and does? 
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Tiot do anything in the matter of its affair#, how then can 
(Deity be said to be all-powerful ? There are tow consider- 
•ations that may be made in answer to this question ; first, 
king who has fought and conquered his enemies and is 
able to maintain himself from being further molested by 
*them, is called powerful. TTvere is no mightier foe for man 
than his own passions or lower-self, and he who has 
•conquered his lower-self completely, in such a way that 
it can never again molest or trouble him, is the most power- 
■fill kind of man and he may be called all-powerful. The 
isecond consideration is the answer to the question, what in 
jreality is power ? In reality whatever is the essential 
mature of a thing is its power. Tlie essential nature of the 
■soul is to know, to have unlimited knowledge, and that is 
its power. And as knowledge is power, in possessing 
.infinite knowledge he possesses infinite power. 

So we have seen that although Jainism does not regard 
Deity as creator and ruler of the universe, nevertheless 
Jainism acknowledges Deity and advocates worship. It has 
"been shown that God cannot be regarded as creator with- 
out also being regarded as unwise or weak ; diat die fact 
of there being system and order in the universe is not in- 
consistent with the Jain idea of Deity ; and that the belief 
In Deity as our creator not only is unnecessary for a virtuous 
and divine life, but that it positively feeds some of the 
haser passions, such as meat eating and wine drinking, 
■and lust, on the ground that the creator sent these things 
'for the use of his creatures. Thus in defining Deity jainism 
•does not include among the iittiibutes the quality of being 
•creator and ruler of the world. 


Victory to JAINISM and PEACE TO ALL. 
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THE SIX DRAVYAS OF THE JAINA PHILOSOPHY- 


'“Dravaya" is the real, anything that exists. It is tranS' 
lated by the word “avhsiance." Before examining what 
six particular substances there are in the universe, we must 
first know about substance itself. And before dealing 
with either, we must show the use of doing so, otherwise 
it may appear to be a waste of time. 

With regard to the use of considering the subject, the 
aim of life is happiness. In order to attain happiness we 
must know what to do ; and in order to know what to* 
do to attain happiness, we must understand the Universe 
and man’s place in it, that is to say, we must understand 
the six real substances that there are. 

As the late V. R, Gandhi said in his Chicago lectures- 
(see "The Yoga Philosophy,” by B. F. Karbhari, Bombay), 
when rules of conduct are separated - from physics and’ 
psychology, as they tend to be at present, especially in 
the West, such rules have no solidity and therefore no 
strength, "Thou shalt do no murder.” Why ? The 
theologian would say because that is the command of God. 
The materialist would say because that is the command 
of the ruling authority. • But why should ■ God ' and' 
Sovereigns issue such commands ? There is no rational' 
reply. 'Rules of conduct which are not based upon a 
rational demonstration of the universe, rest upon nothing- 
but individual opinion and Convenience, the “irregular 
whims and caprices of individuals and nations.” 
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So the use of studying the “ six dravyas ” is that we may 
&ave a rational and solid foundation for rules of conduc^t 
Jto produce happiness which is the aim of life. 

With regud to substance, the univeise is the totality of 
realities. We classify such different things as ink, pens, 
.eind blottering paper, imder one heading and ceill them *'sta- 
iionery” and again worm, tree, bird, angel, fish, man, God, 
mre classified ais living' beings. Then again, such-different 
•things eis stationery and living beings may be classified as 
■substance. Substance is the one class in which zill real 
things may be included, such as those just named, or any- 
thing else, a lump of clay, a brass band an ocean or a 
•universe. 

Substance then, is not something different from what we 
are zJl acquainted with; there is no such thing as mere 
substance which is not a particular stuff or thing, any more 
thzm stationery is mere stationery or living beings are mere 
li-ving beings, stationery must be either ink, or blotting 
paper, or something particular, and living beings must be 
•either men, or trees, or spirits, or some particular living 
being or beings; so too, substeuxce must be some prirticular 
stuff or thing or being, clay, fish, fruit, criminals, armies, 
circuses, solar systems, steam, or a universe, or something. 

We want a defination of substance, what is it> To define 
it, a characteristic must be mentioned which is true of every 
real thing or being, so that nothing real shall be left out; 
and the quality, or characteristic, must be one which is 
not found in any unreal thing, so that nothing unreal shall 
be included. 

Substance is that in which the differences of time, space, 
•and modifications inhere together. This will apply to any- 
' thing real; teacups for ^'instance, in spite of all the 

1 ierences of time that the clay is in the form of a teacup. 
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‘ihe difFerent spaces occupied by one teacup and another, 
and the different modifications, siie, shape, etc., in spite 
-of- all these differences, still there is the mass of teacups, 
•one thing, the whole mass of teacups is substacc. 

The same is true of anything, clocks, watches, solar 
-systems, nebula, worlds, the universe, anything. The same 
is true of souls, in spite of all the different conscious beings 
that there are, still there is the mass.the mass of conscious 
beings is substance. 

There are other definitions, however, from other points 
of view, namely ; — substances is that which is the subject 
of qualities and modificadons. Also substance is that in 
which there are origination, destruction, and permanence; 
i. e., origination of a new mode of manifestation, destruc- 
tion of the old previous mode, and permanence of the 
substance; for instance, origination of a solar system, des- 
truction of the nebula that it was pre\'iously, and the con- 
tinued existence of the substance, permanence of the subs- 
tance. And then from an ordinary practical point of view, 
substance is that which performs a special action, which 
is not performed by any other thing, but this would only 
apply to some particular substance thought of. 

Any real thing, a lump of clay, all the teacups in the 
universe, a living being, an3rthing, can be looked upon in 
four diflFerent ways as pure substance without thinking of 
the qualities and modifications, and so four definitions are 
given. But this is only possible in thought and not in 
•actual fact. 

The next thing is to know what particular substances 
there are. Substance is the one class in which everything 
real is included, and now we want to know the members 
•of the class, what real things there are to include in this 
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one class, and so we get a classification of real things, 
classification of substances, “the six dravyas." 

The Jain philosophy recognises six kinds of subsiancest, 
their names are as follows : — 

1 . Dharmastikpya. 

2. AdhamiasUkaya. 

3. Akoshasiikoya- 

4. Pudgalaaiikaya. 

5. Jioasiikaya. 

6. Kala. 

DHARMASTIKAYA is that substance which is the ac- 
companying cause of the motion of moving things and 
beings. The accompanying cause is necessary for the 
motion, without the accompanying cause there could not* 
be any motion. Vibration would be explained by this 
substance. 

ADHARMASTJKAYA is the accompanying cause of the* 
stationary states of things and beings that are not moving 
or that are resting in the sense of not moving. 

AKASHASTIKAYA is that substance which acts as a 
receptacle of all other substances; and this is not a kind 
of thing that needs to be contained. It may be called space. 

PUDGALASTIKAYA is that substance the nature oF 
which is such that its qualities, colour, etc., increase and 
decrease. Here the real substance is the atom, but not' 
in the Theosophical sense : the real substance is 
the ultimate, indivisible atom. Matter in all forms 
is made up of atoms, but the atom is not made- 
up of other units, is not a mixture of other 
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things. The atom is minute ; it is permanent ; it has 
no "pradeshas” (indivisible inseparable parts). 

JIVASTIKAYA is that substance whose charcteristic is 
"cheiana" (sentience, conciousness, awareness, know- 
ledge). 

Each of the above five real things is a collection of in- 
divisible inseparable parts (Asdkaya). 

KALA time. It is only called a substance for a matter 
of convenience, it is only figuratively a substance. Really, 
time is the modification, and a particular modification 
only; it is that modification which enables us to know .the 
oldness or newness, the anteriority, or posteriority of a 
thing or being. And especially this modification is com- 
mon to all the five substances, while it is very difficult to 
find other modifications that are common to all substances. 
Time is the duration of the states of substances ; it is 
only by attribution a substance, from the practical point 
of view.*' It is not made up of "pradeshas/* 


’*■ Note. — ^This definition is from the Vyvahara or prac- 
tical point of view. From the Nischaya, or real point of 
vieWj K&la is a substance, like Dharma, and Adharma ; it 
this substance, which is the cause of Time. Why should 
things change at all, why any newness, or oldness, why a 
succession of events, at all. Th’s is all due to the substance 
called ElSla, Time absolute. It is a positive substance, 
which occasssions all change, and which brings about the 
idea oi time to us. It is of course invisible ; but the keval- 
ajnanin, the Arhat, the Adept with complete perfect wis- 
dom, actually realizes Time, wth its infinite atoms cover- 
ing the whole infinity of ^ace, and bringing about all 
changes in space. 


— Editor. 
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PRADESHAS. 

(Indivisible, inseprable parts). 

The indivisible parts of a substance are called “pra- 
deshas;” they are thought only in imagination. In any 
particular soul there are innumerable pradeshas ; and any 
particuleir dravaya has many pradeshas (the atom has no 
pradeshas). In every pradeshas there are infinite capa 
cities of performing common action, of performing a com- 
mon action in innumerable ways, of acting together in in- 
numerable ways. ‘‘Capacity** refers to the future ; capa- 
cities are future modifications. 

GUNA-PARYAYA. 

Guna means the quality. Paryaya means the modi- 
fication. 

For instance, matter has colour, colour is the quality or 
guna ; any particular matter has a particular coldur, the 
particular colom: (red, for instance) is the modification or 
paryaya of the quality. 

The particular mark which would stay all the time widi 
the substance is quality; the temporary state is the modi- 
fication. 

The modifications suceed each other, the quality is per- 
manent. In the changing states of knowledge, for instance, 
there is the permanent capacity to know. 

There is only a distinction between guna and paroyaya 
and not a real difference. Distinction means that it ig 
separable only in thought ; difference means a real fact 
of difference. 

Having qualities and modifications is the characteristic 
of substance. Red is a modification, not a quality. A 
chair is a modification of matter; a horse is a modification oE 
“jiva" (living being). 
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NATURES. 

As mentioned on page 48 any real thing, a lump of clay, 
a man, a town, a continent, a planet, or a universe, any- 
<thing, can be looked upon as pure substance; and thus 
regarding it four definitions have been ^ven, definitions 
which include any real substance, and which do not in- 
-clude anything that is not real substance (except time 
which is figuratively called a substance.)* 

If, however, we take for consideration any one of the 
five real substances mentioned on page 48; matter, for 
Instance, it may be looked upon in a general way, or in a 
peirticular way; that is to say, the natures that it has in 
common with living beings, space, and those two ethers 
may be regarded, or the natures that are peculiar to it, 
•and which living beings, space, and those two ethers do 
not have may be regarded. Thus when regarding any one 
'of the five real substances there are its common natures 
and its particular natures. And obviously this does not 
apply if everytlung in the universe is lumped together in 
mind emd thought of as one mass, because then there is no 
-other substance to compeure it with. 

To omniscience any one thing has infinite common na- 
tures, and infinite particular natures. Of the common na- 
'tures the following primary ones are mentioned : — 

1. Existence {Astitve^j. 

2. The fact of being the subject of qualities and modi- 

fications. 


* Figurativdy to the common mind. To the Arhat, 
"the omniscient, KSla (time) is a veritable, positive sub- 
-stance, the cause of all change in the universe. 


— Editor. 
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3. The fact of performing special specific functions ; i.e.,. 

the fact of being a substance. 

4. Knowableness. Substances can be known by souls,. 

and this particular point of Jmnism differentiates 
it from Kant’s philosophy (that the thing in itself 
cannot be known). 

5. The fact of being the subject of the capacity of ori- 

ginating modifications, destroying old modifica- 
tions, and of keeping itself permanent ; i.e., the 
fact of having origination, destruction and perma- 
nence. 

In addition to the above primary general natures, the fol- 
lowing secondary general natures are mentioned ; they are- 
common to all the five real substances, matter, etc. 

1. Existence (Aaiiioa). 

2. Non-existence ; that is to say, the non-existence of 

other things in the one thing under consideration ; 
in matter, for instance, there is the non-existence 
of space. 

3. Permanence, 

4. Change. 

5. Unity, the fact of being one. 

6. Plurality, the fact of being many. 

7. Separateness. 

8. Unitedness, the fact of being part of. 

And there are infinite others. 

Of the particular natures, consciousness is a peirticular 
nature of living beings, and is non-existent in matter ; 
matter never becomes conscious ; the same is true of space, 
time and those two ethers, consciousness is absent in them, 
is not a nature common to them. 

Tangibility, taste, smell, and visibility axe particular 
natures of matter ; those two ethers, space, time, and living 
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lieings (souls) are not tangible or visible ; that which is 
-visible in men, animals, plants, etc., is not the living being 
but the matter of which the bodies are composed. Spirit, 
which is the same as soul, never becomes tangible or 
. -visible ; but the signs of its existence are visible. You 
cannot touch or see another man’s knowledge, or his be- 
lief, his feelings, or choices, or any of the psychological 
qualities the soul has as its factors, qualities which are not 
jesolvable, are not separable in the individual, but which 
.are ever changing their modifications; knowledge of the 
present is continually changing into knowledge of the past 
and knowledge of (or belief about) the future is continually 
chan^ng into present knowledge, — ^knowledge of the future 
is quite possible ; for instance, we know on Monday that 
to-morrow will be Tuesday; and on Tuesday the knowledge 
has changed and we know that it is (not that it will be) 
T-uesday ; there is a difference in the quality. 

The fact of contaiiung is a particular nature of space; — 
•and space is not the kind of thing that needs to be contcdn- 
-ed itself. 

So we see that in thinking of any one particular real sub- 
stance, matter for instance, there are its common natures 
-and there are its particular natures ; it is not possible for a 
subs^ce to have nothing but common natures ; it. must 
•also have particular ones. 


WiA reference to spirit, just as matter is a mass of indi 
■wdual atoms so 'jiva' (that which is conscious) is a mass 
of individual hviiig beings, each having its own ideiitity 
Each soul IS different from ’ every other one soul 
^ever becomes another or absorbed into another 
ach soul IS a conglomerate of qualities. Eacl 
^^om (or whatever name one uses for the ultimate unit ol 
:matter) too is a conglomerate of qualities and is not made 
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up of other things, and so too a soul is not made up oF 
other things. The peculiar chEO-acteristic, consciousness, 
cannot be destroyed it can be obscured ; the individuaF 
can but east, he must exist in some condition or other, he 
has this general nature in common with all things, to exist 
is his very nature ; so the consideration is not how to keep' 
ourselves in existence but to keep ourselves in a desired 
condition. What is an ideal condition ? Happiness is< 
universally regarded as the ideeJ condition. 

So whatever real thing we taJte to talk about, it will con- 
sist of one, or more, of these six reeJ things, matter, spirit,, 
space, those two ethers and figuratively time, and may be- 
regarded simply as a real thing, a lump of clay, a brass 
band, a nebiila, a universe, anything. 

Suppose we think of a band, it is a reality, one. real' 
thing ; and each of those four definitions will apply to* 
it. In this way of regeurding it, a band is not more than one- 
thing. So too a man, or a cat, or a tree is one thing, one- 
living being, not two. 

Now, although a band is one thing, obviously some 
parts are living beings and some parts axe inanimate. So 
a bsoid, although it may be regarded as one band, is never- 
theless viewable as a duality ; a band is something, and 
also it is some things namely : — ^things anmiate and things-, 
inanimate, men and instruments. 

In the case of a band this composite nature is very paJ- 
pable. In the case of a man, however, who also is com- 
posite, it is not so palpable. Man is composed of body 
and soul, matter and spirit ; so, although a mam is one* 
man, he is two substances, viz ; — the conscious substance, 
and the visible substance, combined. 

To sum up, we go on unifying things until we have* 
unified everything in the universe. Just as we unify such: 
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dissimilar things as ink, pens, and blotting paper, into 
stationery, and such different BEINGS as worm, angel, 
tree, man, into living beings, so we Bnally unify all real 
things, stationery, living beings, oceans, planets, solar sys- 
tems, nebuloe, space, universe, into one category which 
we call substance. 

Substance, then is a class, just as fish, for instance, is a 
, class ; and just as there are different kinds of fish so there 
are different kinds of substance- Consequently in taking 
some one thing for consideration, such for instance as a 
brass band, it may include more than one kind of sub- 


stance ; so too in speaking of man we are speaking of more 
than one kind of substance. As soon eis man understands 
that he is composed of two things sentient substance and 
insentient substance, most of which latter goes into the 


grave at death, and which is not the conscious individual 
at all, he begins to part company wnlh all that isn’t himself, 
to detach himself from all that isn’t himself. 

^ In proportion, as he does this his life becomes a right 
life; what he does will he right; bis doings will be those 
very activities that are called moral; his life will not be 
mere obedience to commands that are but irregular whims 
and caprices of individuals and nations; bis conduct will 
be based upon a rational understanding of the universe 
and will have some solidity and strength. 

Thus we see the use of thinking about the six draoayas. 
Moral and spiritual conduct is the natural life oj the soul 
Tueliy, untruthiulness, dishonesty, greed, jear, ignorance, 
pam. weakness, are all unnatural, they are the death oi the 
soul, due to moral uncleanliness. 
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THE JAINA SCRIPTUEE GIFT SERIES. 


FOREWARD. 

All gifts are really debts discharged. We are 
bom in the world. The world gives us life, beauty and 
joy. Our State, our community, our family, our friends 
all make life liveable and profitable for us. We are in- 
debted to them all. Patriotism, Philanthropy zoid Hu- 
manity are some of the ways, in which this indebtedness 
is discharged. 

Of all kinds of gifts four are the most praise-worthy and 
meritorious. Gift of medicine to cure disease, of fearless- 
ness to induce peace of mind, of food to nourish the body 
and of knowledge to enlighten and to invigorate the Soul. 
This last is pre-eminently an universal gift. Knowledge as 
identical with Truth, is the most glorious possession of all. 
Like the light of the stars, like the ozone-laden breezes 
from the envelope of air, like the ever-roaring waters of 
the unfathomable seas,, the deathless immensity of Tmth 
Is unowned be any although enjoyed by some. These 
are the Tirthankjaras of the Jainas, whose intense concen- 
tration and pointed resolve to pierce the very core of things, 
unlocked the fair bosom of Truth and saw the Light of 
the Universe, which has been and shall ever, remain the 
solace and inspiration of our suffering sisters and brethren. 
The Vision Beatific percolated from the Tirthankflras, 
through the divine Wordless Speech, to the Ganadharas, 
their great Apostles. The Ganadharas and their disciples, 
the A charyas, strung the pearls of Wisdom into Sutras and 
digested them into books. These are the Sacred Book/s 
of the Jainas, the beacon-lights of TRUTH, in the stormy 
‘^eas of Ignorance. 



The weak and humble admirers of those mighty ^vrit- 
vers of old, lisp their admiration in little words and point to 
the effulgent sun of Truth in half-broken, confused essays 
‘to es^press the inexpressible, which can be realised only by 
experience. Yet these spontaneous efforts of the soul 
have their human value. Sympathetic, -auffering souls listen 
to the mutilated language, but perceive the whole message 
behind. They discard the word and understand the idea 
behind it. It is for such that the JAIN A SCRIPTURE GIFT 
SERIES are meant. The series is a bye-product of the great 
work that we have undertaken to do of publishing fhe sac- 
red hooks of ihe Jainas through the Central Jaina Publish- 
ing house, ARRAH: 


We beg to invite our sisters and brothers to refer to us 
•their^fficulties in the better understanding of Jainism. 

There rernains only the pleasing duty to thank our 
dear Bro. H. Warren, in the blessed order of Lord Maha- 

■' J=i™™-not Alhe- 
ism and The Six Dtavyas ot Jaina Philosophy" with 

thankful to out 

Sr “■’'i A. Adatia, F.L.A.A. . o/ Bom- 

pnn^Lr«bu^anrrp:3er^^^ 


KUMAR DEVENDRA PRASAD, 


Arrah, Id Editor, 

•August 26 , 1915. Jaina Scripture Gift Series 
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UNIFORM WITH THE GIFT SERIES IN 
PREPARATION. 

2. Thoughts for morning and evening meditation. 

3. Om I The Unifying Force. 

4. Occult jainism. 

5. The Joys of Yoga. 

6. jainism the Religion of Soul. 

7. jainism the Religion of Peace. 

8. jainism a Practical Religion. 

9. What do the jainas Believe (A Statement of Faith).. 

10. Jaina Ideal of Salvation. 

1 1 . The Law of Karma. 

12. The Pleasures of Penance. 

13. Why I hecome a ioina^ 

14. The Great Personages of Jainism. 

15. The Mission of jainism. 

16. Theosophy of Jainism. 

17. The Path of Perfection. 

18. Ideal of jnana. 

19. jainism Past and Present. 

20. jaina Ideal of Worship. 

21. Principles of jainism. 

22. A Primer on jainism. 

23. Victory over Karma. 

24. The Lords of Karma. 

25. Karmas Grushed. 

26. Vision Beatific. 

27. The heights of Nirvana. 

, 28. The Crown of Peace. 

29. A Glimpse in Godland. 

30. The Nether Worlds. 

31. The Starry Regions. 
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32 . 

33 . 

34 . 

35 . 

36 . 

37 . 

38 . 

39 . 

40 . 

41 . 

42 . 

43 . 

44 . 

45 . 

46 . 

47 . 

48 . 

49 . 

50 . 

51 . 

52 . 

53 . 

54 . 

55 . 

56 . 

57 . 

58 . 

59 . 

60 . 
61 .’ 
62 . 
63 . 


From the lowest depths to the highest height. 
The Wanderings of Jiva. 

The Glory of Nirvana. 

Who am I ? 

My Mission in Life. 

Life Redeemed. 

The Song of The Soul. • 

Hanuman, the monkey King. 

Ramchandra, the King of Ayodhia. 

Sita, The Chaste. 

The Conquest of Lanka. 

The Essence of The Puranas. 

The Five Pandava Brothers. 

The Field of Kurukshetra. 

The Daughter of Drupada— Nemi. 

Miss Rajul of Junagadh~The Maiden 
Glimpses of Gimar and Parsvanath Hills. 

The Valley of Gimar. 

The Elements of Jainism. 

Jaina Logic “Syadvada.’' 

The flag triumphant “Digyijai.” 

Conquest of Self, 

Self-Realisation. 

Emperor Bharata. 


Bharata the philosopher King. 

Vahu.vali-A study in devotion. 

Uccult Biology. ' 

12 Bea*. (Barah-Bhavana). 

Wisdom of God. 

•aougKls Coaducive ,o Madifc&a or ^nceaira. 
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We invite papers on the above subjects. Thos in- 
terested should kindly communicate to the editor. 

Victory to Jamiam \ Peace unto you ! 1 And Good will 

to alllW 

ANNOUNCEMENT. 

We are glad to announce that we have arranged with 
the Secretary of the Bangiya Saroa Dharma Parishad to 
supply the following Bengalee Works on Jainism free of 
■charge to all Bengalee-knowing brethren on receipt of two 
annas stamp to cover postage. 

1 . Sarua Dharma (An Elementary Primer on Jainism). 

2. Jaina Dharma (An Advanced Primer on Jainism). 

3. Jinendra Mat Darpan (Antiquities of Jainism). 

4. Jaina Tattoa Jnana and Charitra (The Ethics and 
Metaphysics of Jainism). 

5. Samayah Path (Jaina Morning Prayer). 

6. Calechism of Jainism. 

« 

OTHER JAINA PUBLICATIONS ON SALE. 

L An Insight into Jainism, by Rickhab Dass Jain, 

Price 4 aimas or 4d. % 

2. Full Text of the Address on Jainism by Dr. T. K. 
addu, B.A. (Cantah), Ph. D. English Edition. Price 
* annas or 3d. 

Do. Sanskrit Edition. Price 2 annas or 3d. 

■j . ‘ Peep Behind the Veil oj Karma, by Mr. C. R. 

aina, Banister-at-Law. Price 2 anneis or 3d. 
p • iahoa Taitva Chart — ^size 34 by 24 inches. 

4 annas or 4d. 
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Edited by Pandit DIP CH AND JAIN . 

•• The first attempt to tabulate the principles 

of Jaina phiiosophy and metaphysiw in the form of a chart. 
Whole philosophy of Jain religion m a nutshell. 

6. Sarva^Dharma Chart.— Price 4 annas or 5d. 

7. Occult Biology.—5 annas or 6d. 

8. The Karma Philosophy, by Mr. Gandhi.— Pnce 


6 annas or fid. r. i o o 

9. The Jaiiia Philosophy. Price Rs. 1-8 or U. 

10. The Yoga Philosophy. Price 6 annas or fid. 

PICTORIAL PUBLICATIONS. 

1. Samsar Vriksha dr the Allegory of the struggle of 
Life and Death, in tn-color. Pnce 4 annas or 5d. 

2—3. Sait Samarak Upahar.—ln two parts, tri-color, 
with gold finish. Reproduced from original painting over 
275 years old. 

“Are excellent pictures — ^the idea illustrated is the 
triumphal success in the self-imposed ordeal by fire through 
which “Sita the Chaste" emerged gloriously out."— /aina 
Gazette. Price 4 annas each or 5d. 

4. Bhakti Samarak .' — ^Printed in beautiful colours. 
“The blending of hues is exquisite, and “devotion" is 
well portrayed ." — Jaina Gazette. Price 4 annas or 5d. 

5. The Sacred and Mystical Symbol of the fainas. 
— Specially designed by Kumar Devendra Prasad for the 
Sacred Books of the Jainas. Price 2 annas each or 3d. 


TO THOSE WHOM IT MAY APPEAL. 


May the Bhakti of Jinoani Instil your minds and in- 
spire you to offer your MIND, BODY and PURSE as sac- 
rifices in the noble cause." 

There is no higher gift than that of knowledge and 
learning and those of you Brethren, who would help this 
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-cause with what little you can afford, will be participants 
in the good produced fay the words of the Tirthankaras 
teaching the hearts of millions of anxious and awaiting 
eouls, who . otherwise might be debarred from ennobling 
their lives or rescuing their spirits from the grip of ignor- 
-ance. ' 

Our ancient faith can best be proclaimed by a world 
wide circulation of our scriptures and we believe our 
countrymen will encourage us in this our mission for the 
uplift of humanity by co-operating towards the spread of 
the Sacred Lore of the Jainas. 

If you feel so disposed, kindly contribute liberally to 
its fluids. Gift subscriptions and Donations will be grate- 
fully accepted. 

Yoius faithfully. 

Managing Director, 

The Sacred Books of the }ainas, 

' Arrah, (India). 


GIFT SUBSCRIPTION. . 

To — ^The Managing Director of the Sacred Books of the 
Jainas, ARRAH, India. 

Bear Sir, 

Enclosed please find rupees for the First 

Volume of BRA VYA SAMGRAHA of Nemicliandra Sid- 
dhanta Chakravarti, edited (jwith 13 Plates) by Prof. Sarat 
Chandra Ghasltal, M.A., B.L., Sarasmaii, Kavya-Zirtha, 
Vidyahhushan, Bharaii, of Calcutta, and published by the 
Central Jaina Publishing House of ARRAH. 

Name (in full)...' 

Address 

Price, Rs. 4 or 6s. for Advance Subscribers. 




( 31 ) 

THE SACRED BOOKS OF THE JAINAS , 



D r avy a= S am grab a 

» (A RARE WORK ON J^A METAPHYSICS.) 

BY 

NEMICHANDRA SIDDHANTA CHAKRAVARTI. 

' XDriginal Text consisting of Prakrit-Gathas and Sanskrit 
Renderings of the same in Devanagri, with Tran- 
sliteration in Roman characters.] 

Edited with Introduction, Translation, Notes, Padapatha, 
Glossary of Technical Words of Jama Philosophy, 
Word Index, Appendices, etc. 

BY SARAT CHANDRA GHOSAL, M.A., B.L., 
SarMwati, Ka'i^atirtha, Vidyabhushana, Bharati, General 
Editor, The Sacred Books of the Jainas.” 

Price, 4 annas or 6d. ’ 


Volume II. 


IN ACTIVE PREPARATION. 


PRAVACHANASARA 

OF 

SRI kundkundacharya. 

EDITED BY 

Dr.T.K.LADDU.Ph.D., 

i^ro/essor of Sanskrit and Epigraphy, Queens’ College, 

Beneres. 

A Standard Work on Jaina ReUgiori and PhUosophy. 
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Volume in. In the Press.. 

Fascicalas No I. (Nearly Ready.)' 

MUNISUVRITA KAVYA 

OF 

SRI ARADAS KAVI. 

Vf ith Commentary Notes and Introduction in 

English. 

EDITED BY THE GENERAL EDITOR 
' The Sacred Books of the Jalnas 

A Jaina Classical Work dealing with the life of the- 
20th Tirthankara Lord Munisuvrita. 


Voloume IV. In Preparation. 

, NYAYA VINISCHAYALANKARA 

OF 

SRI AKALANKA DEVA SWAMI. 

Edited by 

Mahamahopadhya Dr. S. C. Vidyabhushana, 

M. A.. Ph. D.. 

SiJlitnts.MLalioJkJbt. Prwei^al. Govt, Sanalcrit 
College Calcotte 

A Masterpiece on Jaina Nyaya, 


Volume V. In Preparation 

PANCHASTIKAYA SAMAYASARA ^ 

OF 

' SRI RUNDAKUNDACHARYA. 

Edited by 

J. L. Jaini. M. A, 

Serrutaz.et.Lew end JuJge Higk Court, luJore. 

A valuable exposition on the doctrines of Jainism 




